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WAHY: DIVINE REVELATION 


T he term “wahy” in Arabic means a swift and or secretive transfer of 
information. 1 It has been used in the Qur’aan as it was used by Arabs in the 
past to refer to a wide variety of methods by which the transfer of 
information has taken place. 


1. The Qur’aan sometimes uses wahy to mean instinctual animal habits. An 
example of this use can be seen in the case of bees mentioned in the following 
verse: 


jM&s of J^T jjiifc > 


< 



“And your Lord inspired the bee by wahy (awhaa) to make its home in 
the mountains, trees, and what (men) build .” 2 


The bee instinctually builds its hives in appropriate places and according to 
particular patterns as a result of divine commands secretly written in the cells of 
its minute brain. 


1 See the definitions oflbn Faaris and ar-Raaghib al-Isfahaanee quoted in Lama ha at fee ‘ Uloom 
al-Qur’aan , p. 43. 

2 Soorah an-Nahl (16):68. 
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2. Wahy is also used in the Qur’aan to mean natural human instincts that Allaah 
has placed in humans. For example, Allaah uses it in reference to Prophet 
Moosaa’s mother as follows: 



“And I inspired Moosaa’s mother by wahy (awhaynaa) to suckle 
him .” 3 


The motherly instinct of suckling her child is a result of information which has 
been communicated to the genes of every female in a way unknown to man. 


3. In the completion of the previous verse, Allaah refers to another aspect of 
wahy. Allaah’s inspiration to humans to do actions which are not instinctive. 





“Then, when you fear for him, cast him into the river (in a basket), 
and don’t be afraid and don’t grieve.” 


This is sometimes called intuition; a person gets a strong feeling that a certain 
action is the right thing to do, even though there may not be any logical evidence 
for it. 


4. One must be careful, to distinguish between the sources of various inner voices, 
however, because devils also have the ability to inspire suggestions in human 
hearts. Occasionally, the Qur’aan refers to the whispering and prodding of the 
devils as wahy. The following verse is a good example of this type of use: 


3 Soorah al-Qasas ( 28 ): 7 . 
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“And verily the devils inspire their allies by wahy (yoohoona) to argue 
with you .” 4 


The wahy by which devilish thoughts are inserted into the human minds is also 
referred to as whispering in the Qur’aan, due to its secretive nature and hidden 
source. For the same reasons it has been called “wahy. ” 


5. Sometimes wahy is used to mean communication by rapid, subtle gestures. For 
example, Allaah said about the Prophet Zakareeyaa, 



< 0 tyZj i<Z 


“He said, ‘My Lord, appoint a sign for me.’ (The angel) said, ‘Your 
sign will be that for a full three nights you will not speak to people.’ 
Then he went out from the prayer niche to his people and gestured 
(awhaa) to them to praise (Allaah) in the morning and the evening .” 5 

That is, he urged them to worship Allaah more often and more fervently. 


6. Allaah uses the term wahy to refer to the process by which He gives commands 
to his angels, as is illustrated in the following example: 


4 Soorah al-An ‘aam (6): 121 . 

5 Soorah Maryam (19): 10-11. 
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“When your Lord inspired the angels by wahy (yoohee): ‘Verily, I am 
with you all, so strengthen those who believe.’ ” 6 


Elsewhere in the Qur’aan and hadeeths of the Prophet ( 0 ), Allaah’s 
communication with His angels is referred to as direct speech. The following 
verse is an example from the Qur’aan: 


< T dtfr £ JJ dd ijs > 


“And when your Lord said to the angels, ‘Verily, I will put a khaleefah 
on earth.’ ” 7 


The Prophet ( 0 ) was reported to have said. 


liLolt Jk Xua 9.ILA 1 *\jLA I JaS ^ ^ lit ) 

‘ ^ t JjSilfljfl t 

> i / So 5 ^ ^ ^ ^ " * ' j» j» — > 

: t JaJI : JjLfl ? dLj JlS Ij U : Jjjja Ij : ‘ ‘CP 

(. JaJI JaJI 

“When Allaah, the Most High, speaks the revelation (wahy), the inhabitants of 
heaven hear the heavens tremble with a sound like the rattling of a chain across a 
smooth stone. They are stunned and faint, and they remain in that state until 
Jibreel comes to them. When Jibreel comes to them, the fear is removed from their 
hearts. They say, ‘O Jibreel! What did your Lord say?’ He says, ‘ The truth. ’ Then 
they say, ‘The truth, the truth. ’ ” 8 


6 Soorah al-Anfaal (8): 12. 

7 Soorah al-Baqarah (2):30. 

s Reported by Ibn Mas‘ood and collected by Aboo Daawood ( Sunan Abu Dawud, vol. 3, p. 1326, 
no. 4720), Ibn Khuzaymah and al-Bayhaqee, and authenticated by al-Albaanee in Silsilah al- 
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Hence, it has been concluded that Allaah’s commands to the angels are 
transmitted by Allaah speaking directly to them. From the above it is clear that 
wahy is used to mean not only the process of revelation, but also the revelation 
itself. 


7. The process of revelation of Allaah’s commands to His Prophet ($g), as well as 
the revelation itself, is also referred to in the Qur’aan as wahy. A good example of 
this use is in the following verse: 



“And he [the Prophet (it)] does not speak from his own desires; verily, 
it (his speech) is revelation (wahy) which was revealed ( yoohaa ).” 9 


In the terminology of the Sharee‘ah, wahy is defined as the process by which 
Allaah’s word is revealed to one of His prophets. It is also used for the actual 
word of Allaah which has been revealed to one of His prophets. 


The Method of Wahy 


Allaah’s word may be revealed to the prophets in two ways: directly, in the 
form of true dreams or in the form of direct conversations; and indirectly, by way 
of the angel of revelation, Jibreel. These ways were identified by Allaah in the 
Qur’aan as follows: 


i ^ Sy, ot j -3| ST Ufc of M ok Uy > 



Ahaadeth as-Sahccha h. vol. 3, pp. 282-3, no. 1293. A similar hadeeth was reported by an- 
Nawwaas ibn Sam‘aan and collected by at-Tabaraanee. 

9 Soorah an-Najm (53):3-4. 
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“Allaah does not speak to a person except by inspiration (wahy), or 
from behind a veil or by sending a messenger who then reveals 
(yoohee) by His permission whatever He wishes. Verily, He is most 
High and Wise .” 10 


Direct Revelations 

A portion of Allaah’s revelation was communicated directly to the prophets 
without any intermediary. This form of revelation came either as visions during a 
prophet’s sleep, or in the form of words spoken by Allaah from behind a veil of 
light. 

(a) True Dreams: Divine commands were communicated to the prophets in their 
sleep in the form of dreams that gave them accurate glimpses of future events. 

‘Aa’ishah, said, “ Revelation to the Prophet (M) first began as righteous 11 visions 
in his sleep. Whenever he saw a vision, it would occur as surely as the break of 
the day. ” 12 This form of revelation was a very gentle means of preparing the 
Prophet ( 0 ) for the tremendous burden of revelation in the waking state. 

Sometimes visions directed the prophets to perform certain acts, as in the 
case of Prophet Ibraaheem, who is recorded in the Qur’aan as saying to his son 
Ismaa‘eel, 




“O my dear son, verily, I saw in dream that I am to sacrifice you. 
What is your opinion?” 


Ismaa‘eePs reply is recorded as follows: 


10 Soorah ash-Shoora (42):51. 

11 Some versions of the hadeeth use the word “true.” 

12 Collected by al-Bukhaaree ( Sahih Al-Bukhari, vol. 1, pp. 2-4, no. 3) and Muslim ( Sahih Muslim, 
vol. 1, pp. 96-8, no. 301). 
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“O dear father, do as you are commanded. You will find me, Allaah 
willing, among those who are patient .” 13 


Both Prophet Ibraaheem and his son knew that the vision was a divine command 
which they had to fulfill. 

The only soorah of the Qur’aan reported to have been revealed in a vision 
was Soorah al-Kawthar. The sahaabee Anas ibn Maalik said, “Once while 
Allaah ’s Messenger (M) was among us in the masjid, he dozed off, then raised his 
head, smiling. I asked him, ‘What has amused you, O Messenger of Allaah (M)?’ 
He replied, ‘A soorah has just been revealed to me. ’ Then he recited, ‘In the 
name of Allaah, the Most Compassionate, the Most Merciful, 



“Verily, I have given you Kawthar (the fountain in paradise) so pray to 
your Lord and sacrifice. Verily, it is your enemy who will be cut off.” 

, „14 


It should be noted that true dreams are not restricted to the prophets only. 15 
However, true dreams of common people are not the same as the true dreams of 
the prophets. Every dream of the prophets was a true dream; hence, their dreams 


13 Soorah as-Saafaat (37): 102. 

14 Collected by Muslim ( Sahih Muslim, vol. 1, p. 220, no. 790). 

15 As is evident from the following statement of the Prophet: “ After me divine revelation (wahy) 
will completely cease. ..except in the case of glad tidings. ..good dreams. ” Sahih Al-Bukhari, vol. 
9, p. 98, no. 119. 
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are a reliable source of guidance. On the other hand, ordinary persons only know 
that their dreams are true if and when they come true. The ordinary person’s 
dreams are mostly a mixture of recollections, fantasies, and evil dreams implanted 
by the devils, with occasional true dreams. Hence, one cannot claim any of one’s 
dreams to be true before its occurrence. 


(b) Divine Speech: The second method of direct communication by Allaah with 
His prophets took the form of direct speech, in which the actual words of Allaah 
were spoken to the prophets. In this case, the prophets were in a waking state, but 
a veil of light separated them from Allaah and prevented them from seeing Him . 16 
This form of communication only occurred with two prophets, as far as we know. 
The first of those was Prophet Moosaa, about whom Allaah stated the following 
in the Qur’aan: 





“And when Moosaa came to Our appointed place and his Lord spoke 
to him .,.” 17 


This method of communication was apparently the main way in which Prophet 
Moosaa received revelation, hence his title “ ICaleemullah ” (the one to whom 
Allaah spoke ). 18 

The second prophet to listen to the direct speech of Allaah was Prophet 
Muhammad ( 0 )- However, this pheno-menon occurred on only one occasion 
during his prophethood; at the time of the Prophet’s ascension up into the heavens 
(. Mi‘raaj ). 19 


See Sahih Muslim, vol. 1, p. 113, nos. 341-2. 

17 Soorah al-A'raaf (7): 143. 

18 See Sahih Muslim, vol. 1, p. 127, no. 377. 

19 See Sahih Muslim, vol. 1, pp. 100-4, nos. 309 and 313. 
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Indirect Revelation 

The vast majority of Allaah’s revelation was conveyed to the prophets by 
way of the angel of revelation, Jibreel. The final book of revelation, the Qur’aan, 
was revealed in this way for the most part. This form of revelation reached the 
Prophet ( 0 ) in two ways: either in the form of the reverbrating sound like the 
gong of a bell, or in the form of the direct speech of the angel. 

In the first case, the angel remained in a spiritual state and the Prophet ( 0 ) 
was required to raise spiritually to a suitable state in which to receive the 
revelation. This method was extremely taxing on the Prophet ( 0 ). During it the 
voice of the angel resembled the loud ringing of a giant bell. The sahaabee al- 
Haarith ibn Hishaam once asked the Prophet ( 0 ) to describe how the revelation 
came to him. The Prophet ( 0 ) replied, 


I La CjjC-j ^-le dlut\ jAj Alualua Jla liLski) 

(• Jli 


“Sometimes it comes to me like the ringing of a bell — this is the most severe form 
for me — then the ringing ceases and I have understood what (the angel) said. ” 20 

‘Aa’ishah described the intensity of this form as follows: “I have seen him when 
revelation ( wahy ) descended upon him on an extremely cold day, yet when it 
stopped his forehead would be dripping with sweat.” 21 

The second method was much easier for the Prophet ( 0 ) to bear than the first. 
In this case, the angel would leave the spiritual world, appear to the Prophet ( 0 ) 
in human form and pass on the revelation in the medium of human speech. The 
Prophet ( 0 ) described this form to al-Haarith ibn Hishaam as follows: 


(. Jjjjj U y x a ikja dlLdl Jlajj UUkj j ) 

“Occasionally the angel appears before me in the form of a man and speaks to 
me, and I grasp all that he says. ” 22 


20 

21 

22 


Sahih Al-Bukhari , vol. 1, p. 2, no. 2. 
Ibid. 

Ibid. 
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Types of Wahy 


Just as the wahy was conveyed by different methods (direct and indirect) and 
forms (visions and speech), there were variations in the types of revelation which 
were conveyed: the Qur’aan, hadeeth qudsee, and hadeeths of the Prophet (it). 

Wahy in the form of the Qur’aan is defined as Allaah’s word revealed to 
Prophet Muhammad ( 0 ) in Arabic, whose style and construction is miraculously 
inimitable and whose recitation is a form of worship. 23 On the other hand, wahy in 
the form of hadeeth qudsee is defined simply as Allaah’s word revealed in Arabic 
to Prophet Muhammad ( 0 ). Such hadeeths are those in which the Prophet ( 0 ) 
attributes statements directly to Allaah, saying, for example, “Allaah said ...” or 
“Your Lord said....” or the sahabee says, “The Prophet ( 0 ) reported from his 
Lord...” 24 

As for the hadeeths of the Prophet ( 0 ), they can be divided into two main 
categories. The first consists of statements of the Prophet ( 0 ) based on his own 
reasoning ( ijtihaad ). Such statements are not considered to be wahy. However, 
even this category is indirectly connected with wahy, because his statements were 
either corrected by revelation if incorrect, or approved by the absence of 
revelation if correct. 25 The second category is prophetic statements whose 
meanings were revealed (wahy), but whose expressions were in the Prophet’s own 
words. This is the only part of the hadeeths of the Prophet Q|) that can rightly be 
considered wahy. 

Doubts About Qur’aanic Wahy 

Attempts to create doubts about the authenticity of the Qur’aan have been 
made from the time of the Prophet ( 0 ) until today. Hence, a study of wahy would 
be incomplete without a look at the doubts which have been raised, as well as the 
replies which have been given to them. 


23 See Sharh al-Kawkab al-Muneer, vol. 2, pp. 7-8. 

24 Qawaa ’id at-Tahdeeth min Funoon Mustalih al-Hadeeth, p. 65. 

25 See Sharh al-Kawkab al-Muneer, vol. 4, pp. 473-80. 
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The following objections to the divine origin of the Qur’aan are the two most 
commonly raised: 

(1) The Qur’aan was the product of Muhammad’s intelligence. (2) Muhammad 
( 0 ) was taught the stories of the Qur’aan by someone else. 

Some critics claim that the meanings of the Qur’aan were made up by the 
Prophet (it), and its unique style devised by him. If such a claim were true, it 
would mean that the Prophet’s claim that the Qur’aan was revealed was false. 
That is, the Prophet (0) either knowingly or unknowingly deceived his followers. 
The kinder critics claim that the Prophet ( 0 ) was well-intentioned, as his 
biography has proven him to be, but the “revelations” were really delusions and 
hallucinations which afflicted him from time to time. This claim is totally 
unsubstantiated historically, and the clarity and coherence of the Qur’aan could 
not have been the result of a madman’s ramblings. The less kind critics claim that 
the Prophet ( 0 ) deceived his followers in order to firmly establish his leadership 
over them and eventually over the whole of Arabia. However, if the Prophet’s 
goal had been personal glory and leadership, it would have been more to his 
advantage to claim the Qur’aan for himself, since his enemies among the pagan 
Makkans had all conceded its superiority over all other literary works and had 
offered the Prophet ( 0 ) the position of kingship over Makkah if he would only 
stop preaching the unity of God. 

Other critics of the Qur’aan’s divine origins claim that the Prophet ( 0 ) 
attributed it to Allaah in order to give more weight to his words in the minds of 
people and increase their obedience to him. But if that were the case, he would 
not have bothered to attribute any of his statements to himself. In fact, his 
attribution of statements to himself has not in any way affected the obligation of 
his followers to obey him. 

Criticisms such as those previously mentioned would put the Prophet ( 0 ) 
among worldly leaders who deceive their followers in order to achieve power, 
prestige, and the luxuries of this life. However, the Prophet’s biography, which 
has been recorded in the minutest of details, proves the exact opposite. Instead of 
deception and corruption, we find the Prophet ( 0 ) known for his truthfulness and 
generosity, so much so that he was named “al-Ameen” (the Trustworthy). He 
lived very simply, and we find that he died without leaving any wealth or debts 
behind him. 
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It should also be noted that there are many instances in the Qur’aan where the 
Prophet’s mistakes were openly corrected. For example, when the Prophet ( 0 ) 
accepted ransom for the prisoners of Badr, 26 the following verse was revealed: 



“It is not fitting for a prophet to take prisoners until he has established 
himself in the land (by overcoming the enemy in war). You all desire 
the fleeting gains of this world while Allaah wishes (for you the fruit 
of) the next world. And Allaah is Powerful and Wise. Had it not been 
for a previous decree by Allaah, you all would have been struck with a 
severe punishment .” 27 


Another example is when the Prophet ( 0 ) brushed aside ‘Abdullaah ibn Umm 
Maktoom, who had asked that he be taught the Qur’aan. The Prophet ( 0 ) had 
been earnestly engaged with a group of Qurayshee leaders whom he was calling 
to Islaam. Allaah revealed the following verses: 


26 The first major battle fought against the people of Makkah. It occurred one year after the 
migration to Madeenah. 

27 Soorah al-Anfaal (8):67-68. 
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“He frowned and turned away because the blind man came to him. 
Yet for all you knew he might have grown in purity or been reminded 
and benefited from the reminder. As for him who regards himself as 
self-sufficient, you attend to him, though you are not to blame if he 
does not become purified .” 28 


For the Prophet ( 0 ) to expose such minor errors which were imperceptible to 
those around him was certainly not to his advantage if his goals were power and 
prestige. 

Other critics have claimed that the Prophet ( 0 ) learned the knowledge 
contained in the Qur’aan from Christian or Jewish sources. There is a report, 
about whose authenticity the scholars of hadeeth are divided, that the Prophet ( 0 ), 
while still a boy, travelled to Syria with his uncle and guardian Aboo Taalib, and 
on the way met a Christian monk, Buhayraa. 29 There is no dispute that after the 
beginning of revelation, Prophet Muhammad 0) was introduced by his wife 
Khadeejah to her cousin Waraqah ibn Nawfal, who was known to have 
knowledge of the Torah and Gospels. The Prophet ( 0 ) is also known to have met 
Jewish and Christian scholars after his migration from Makkah to Madeenah. 30 
However, his meeting with the monk was short, and all that transpired was the 
monk’s prophecy to the Prophet’s uncle Aboo Taalib of his nephew’s impending 
prophethood. As for Waraqah ibn Nawfal, he only confirmed that what was 
revealed to the Prophet ( 0 ) came from the same source as the revelations of the 


28 Soorah ‘ Abasa (80): 1-7. 

2Q Reported by at-Tirmithee. Ibn Katheer, ath-Thahabee and Ibn Seed an-Naas rejected the report, 
whose narrators are not less than sadooq, due to certain historical inaccuracies in the text. Al- 
Albaanee authenticated it in Saheeh Sunan at-Tirmithee, vol. 3, p. 191, no. 2862. See ar-Raheeq 
al-Makhtum, p.60-1. 

30 See Sahih Al-Bukhari, vol. 1, pp. 2-4, no. 3, vol. 5, pp. 189-91, no. 275, and vol. 5, pp. 469-70, 
no. 663. 
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earlier prophets. There is no record of the Prophet ($f) having studied with him, 
and Waraqah died shortly after this incident. In Madeenah, the Christians and the 
Jews used to debate with the Prophet (if) and ask him questions; many of the 
Madeenan verses answered their questions. 31 They would ask him questions in 
order to disprove his prophethood, and he would answer with the Qur’aan. There 
is no historical record of anyone having taught the Prophet ( 0 ). Some, however, 
claim that Haddaad, the Roman, was his teacher, but such a claim is quite 
erroneous, because the Makkans did not consider Haddaad knowledgeable, nor 
was he free to teach. He was known to be fully occupied as a blacksmith, and it 
was known that he was a foreigner who could barely speak Arabic. 32 The Arabs 
of the Prophet’s time were very anxious to discredit the Qur’aan, but they were 
unable to do so. If there had been a secret teacher, he would surely have been 
exposed at that time. 

Recently, most of the Qur’aanic stories that do not occur in the Torah or 
Gospels, or which contradict them, have been traced to apocryphal 33 books of the 
Christians and Jews. 34 This has been cited as proof that the Prophet ( 0 ) studied 
the books of the Christians and the Jews. However, the number of obscure books 
to which the Qur’aanic stories have been traced is great, and the languages of 
these books vary between Amharic, Syriac, Hebrew and Greek. 35 Consequently, 
the Prophet (if), who could not read or write, would have had to spend most of his 
time studying foreign languages, searching all over the Middle East for the books 
and studying them in depth. Thus, even the most recent of critical research only 
further confirms the divine origin of the Qur’aan. 


31 See Sahih Al-Bukhari, vol. 6, pp. 63-4, no. 79, and p. 207, no. 245. 

32 See Tafseer Ibn Katheer, vol. 2, p. 208, the commentary on 16: 103. 

33 The Apocrypha are fourteen books of the Septuagint (a Greek translation of the Old Testament) 
rejected in Protestantism and Judaism; eleven are in the Roman Catholic bible. Other ancient 
Christian texts written by sects at odds with the Catholic church, such as those found at Nag 
Hammadi, Egypt, have been discovered only in the last half century. 

' 4 Introducing Islam, pp. 30-1. 

35 See Concise Encyclopaedia of Islam, p. 229, and Encyclopaedia Britannica, vol. 22, p. 9. 
Detailed charges can be found in Robert Morey’s book, Islamic Invasion, portions of which are 
excerpted on the internet: http://members.aol.com/kingcome/cults/islam.htm . (A devastating 
rebuttal of Morey’s Moon God theory, documenting his deceitful quotation of source material, has 
been written by Shabbir Ali.) 
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6 


THE REVELATIONS OF THE QUR’AAN 

A ccording to Allaah’s statements in His Book, there were two distinct 
revelations of the Qur’aan which took place. It is important that these two 
revelations be understood in order to clear up the apparent contradictions in 
the various terms used in the Qur’aan and Sunnah to describe the Qur’aan’s 
revelation. On one hand, the Qur’aan is referred to as having been revealed in its 
totality in Ramadaan or on Laylatul-Qadr, the Night of Decree; while on the other 
hand, it is referred to as having been continuously revealed in segments up until 
just before the death of the Prophet (it). 


The First Revelation 

Allaah caused the Qur’aan to descend from the Protected Tablet ( al-Lawh al- 
MahfootM) on which it was written to the lowest heaven. In this revelation all of 
the Qur’aan was sent down at one time to a station in the lowest heaven referred 
to as “Bayt al-‘Izzah ” (The House of Honor or Power). The blessed night on 
which this descent took place is called “ Laylatul-Qadr ” (The Night of Decree), 
one of the odd-numbered nights in the last ten days of the month of Ramadaan. 
Allaah referred to this initial revelation as follows: 
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“ Haa Meem. By the Clear Book, verily, I revealed it in a blessed 
night .” 36 





“Verily, I revealed it on the Night of Decree .” 37 


< ^ iSJ jla bU^j > 


“The month of Ramadaan in which I revealed the Qur’aan as 
guidance to mankind ...” 38 


These verses have to refer to the initial revelation because it is a kn own fact that 
the whole Qur’aan was not revealed to Prophet Muhammad (0) on a single night 
in Ramadaan. 

Ibn ‘Abbaas stated that the Qur’aan was first separated from its station in the 
upper heavens and placed in Bayt al-‘Izzah in the lowest heaven. 39 One version 
states that this took place on the Night of Decree in Ramadaan. 40 Had it been 
Allaah’s wish, the Qur’aan could then have been revealed as a whole to the 


36 Soorah ad-Dukhaan (44): 1-3. 

37 Soorah al-Qadr (97): 1. 

38 Soorah al-Baqarah (2): 185. 

39 Collected by al-Haakim in al-Mustadrak, vol. 2, pp. 665-6, no. 4216. Although the statement 
was not raised by Ibn ‘Abbaas to the Prophet (H), it relates to the unseen world and could not 
have been made on the basis of reasoning. One of the narrators in the isnaad, al-A‘mash is 
reliable, but he is a mudallis, which means his reports cannot be accepted, unless he explicitly 
states that he heard the hadeeth from the person he attributed it to. He didn’t do that here, so the 
isnaad is weak. 

40 Collected by an-Nasaa’ee in as-Sunan al-Kubraa, vol. 5, p. 7, no. 7991, and by at-Tabaraanee in 
al-Mujam al-Kabeer. At-Tabaraanee’ s isnaad includes a weak narrator. Nasaa’ee’s narrators are 
all reliable, but one of them is al-A‘mash. In this version also, he didn’t explicitly state that he 
heard the hadeeth from the person he attributed it to, so both isnaads are weak. However, an- 
Nasaa’ee collected two supporting narrations with authentic isnaads in the same chapter. They 
both mention the transferal of the Qur’aan to the lowest heaven during Laylatul-Qadr, but they 
don’t mention Bayt al- ‘Izzah. 
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Prophet ($|) in a single revelation. This was the method by which all of the earlier 
books of revelation were sent down . 41 But, Allaah chose to divide the revelation 
into two parts. The first revelation within the heavens represented an 
announcement to the inhabitants of the heavens that the final book of revelation 
was being sent down upon the last of the prophets. 


The Second Revelation 

From the lowest heaven sections of the Qur’aan were then taken down by the 
angel Jibreel to Prophet Muhammad ( 0 )- This process of revelation continued 
over the twenty-three years of his prophethood. This revelation began with the 
first five verses of Soorah al-‘Alaq. These verses were revealed to the Prophet ( 0 ) 
while he was on a spiritual retreat in the cave of Hiraa’ near Makkah . 42 However, 
the first complete soorah to be revealed was Soorah al-F aatihah , 43 The revelation 
of this portion of Qur’aan marked the beginning of the final phase of 


41 As-Suyootee says, “That the previous books were revealed all at once is well known from the 
statements of the scholars, such that it may practically be called ijmaa ‘. However, I have seen 
some prominent contemporary scholars questioning this position, saying that there is no evidence 
for it and that, in fact, they were revealed over a period of time like the Qur’aan. I say the correct 
position is the first one. Among the evidences for that is the verse [32] from Soorah al-Furqaan 
[“And those who disbelieve say, ‘Why is the Qur’aan not revealed to him all at once?’ (It is 
revealed) thus so I may strengthen your heart by it, and I have arranged it in right order.”] 

“Ibn Abee Haatim reports from Sa‘eed ibn Jubayr who quotes Ibn ‘Abbaas that the Jews 
said, ‘O Muhammad, why wasn’t the Qur’aan revealed all at once, as the Torah was revealed to 
Moosaa? Then the verse (from Soorah al-Furqaan) was revealed.” He reported by another isnaad 
a similar report, except that the questioners were idolaters. He gathered similar reports on the 
authority of Qataadah and as-Suddee. 

“If you were to say that the Qur’aan is not explicit on this, and that even if these reports are 
authentic, these statements were made by disbelievers, I would reply as follows: 

“The fact that Allaah mentioned their objection without challenging the historical truth of their 
claim, but instead explained the wisdom behind (gradual revelation), is an indicator that their 
statement was factually correct. If the previous books had been revealed gradually, it would have 
been sufficient to refute them by saying that it was Allaah’ s standard practice for the books He 
revealed to the previous prophets. That was how He responded to their objection, ‘What is it with 
this messenger that he eats food and walks in the markets?’ (25:7) [‘We never sent 
messengers before you who did not eat food and walk in the markets.’] (25:20).” Al-Itqaan 
fee ‘Uloom al-Qur ’aan, vol. l,p. 122. 

42 Reported by ‘Aa’ishah and collected by al-Bukhaaree ( Sahih Al-Bukhari, vol. 1, pp. 2-4, no. 3) 
and Muslim ( Sahih Muslim, vol. 1, pp. 96-8, no. 301). 

43 Collected by al-Bayhaqee in Dalaa ’il an-Nuboowah and al-Waahidee in Asbaab an-Nuzool. As- 
Suyootee said its narrators were reliable but the isnaad is mursal. See al-Itqaan, vol. 1, pp. 70-71. 
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prophethood. The last soorah to be revealed was Soorah an-Nasr. 44 This soorah 
was brought down in Minaa during the Farewell Hajj of the Prophet ( 0 ), which 
took place at the end of the tenth year after the Hijrah. According to Ibn ‘ Abbaas, 
the last verse to be revealed was verse 281 in Soorah al-Baqarah, the last of a 
series of verses dealing with interest. 45 Allaah has referred to the second 
revelation in the following way: 



“And (it is) a Qur’aan which I have divided into parts in order that 
you (Muhammad) may recite it to the people gradually, and I have 
revealed it by successive revelation.” 4 ' 


The Significance of Segmented Revelation 


There are a number of reasons why the second revelation took place in 
segments rather than all at once, as happened with the former books of revelation. 
The following are only a summary of the most obvious reasons: 


1. Steadying the Prophet’s Heart 

The Prophet ( 0 ) was faced with many trials at the hands of his enemies 
among the idolaters and the Jews. They called him a liar and a fake and tried 
every possible way to break his spirit. Whenever the pressure of his opponents 
reached its peak and became virtually unbearable, Allaah would reveal certain 
verses to comfort the Prophet ($|). For example: 


44 That was Ibn ‘Abbaas’s opinion, as collected by Imaam Muslim ( Sahih Muslim, vol. 4, p. 1554, 
nos. 7174-5). Other sahaabah had differing opinions. See al-Itqaan, vol. 1, pp. 77-81. 

45 Collected by al-Bukhaaree ( Sahih Al-Bukhari, vol. 6, p. 51, no. 67). This verse, “And guard 
yourselves against a day when you will be brought back to Allaah; then every soul will be 
paid in full what it earned, and they will not be wronged,” did not involve an addition to 
Islaamic legislation, therefore there is no contradiction between this report and the statement of 
Allaah in Soorah al-Maa’idah (5):3, revealed at the Farewell Hajj, “This day I have completed 
your deen for you.” 

46 Soorah al-Israa ’ (17): 106. 
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“And those who disbelieve say, ‘Why is the Qur’aan not revealed to 
him all at once?’ But it is like that in order that we may steady your 
heart with it; and We have arranged its component parts in an 
orderly, consistent manner .” 47 


Allaah would also give him confidence by reminding him of the trials of the 
former prophets and how they were eventually given success. For example, 


Is^ lAj'j Li 1 lilj ) 


“Verily, the prophets before you were called liars, but they were 
patient in spite of being accused of lies and in spite of the harm which 
befell them until My aid came to them .” 48 


At other times Allaah would actually promise him help and victory: 



“And Allaah will help you with a great victory .” 49 

Or Allaah would inform him of the failure of his enemies: 


47 Soorah al-Furqaan ( 25 ): 32 . 

48 Soorah al-An‘aam ( 6 ): 34 . 

49 Soorah al-Fat-h ( 48 ): 3 . 
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“Tell those who disbelieve, ‘You will be defeated and gathered in Hell, 
a terrible place of rest.’ ” 50 


Thus, certain segments of the Qur’aan were revealed at various point in his 
mission specifically to comfort the Prophet ( 0 ) and give him steadfastness and 
confidence in order to fulfill his obligation of propagating Islaam. 


2. Gentleness With the Prophet ( 0 ) 

The descent of revelation was a great burden which usually left the Prophet 
( 0 ) drained and weak. ‘Aa’ishah reported that once, on an extremely cold day, 
she saw him when revelation came and left him. And, in spite of the cold 
weather, his forehead was dripping with sweat. 51 Even Allaah Himself referred to 
the Qur’aan as being weighty and burdensome: 




“Verily, I will cast on you a heavy set of words.” 52 

And, in order to emphasize the greatness, power and weight of the word of God, 
Allaah set forth the following metaphor: 


50 Soorah Aal ‘Imraan (3): 12. 

51 Collected by al-Bukhaaree ( Sahih Al-Bukhari, vol.l, p. 2, no. 2). 

52 Soorah al-Muzzammil (73):5. 
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“If I were to have revealed this Qur’aan to a mountain, you would 
have seen it humbly crumble into pieces out of fear of Allaah.” 53 


Thus, the revelation of the final word of Allaah in one stroke would have been too 
much for the Prophet (0) to bear. Such a revelation would have placed him under 
the most extreme pressure. It was, therefore, broken down into bearable segments 
and revealed gradually. In this way the Prophet (0) would only be burdened for 
short periods of time and his mission would not be hampered by long periods of 
recovery. Thus, the segmented method of revelation represents the gentle manner 
in which Allaah dealt with His last messenger due to the might and glory of the 
final message. 


3. Gradation in Legislation 

The method by which the Qur’aan was used to present the principles of Islaam 
was a gradual method. All of the principles were not enjoined in the beginning or 
all at once during any stage. The early soorahs of the Qur’aan were aimed at 
treating the main problem which confronted the worship of Allaah and His unity: 
shirk 54 Belief in Allaah’s supremacy and unity had to be built and the false gods 
of creation had to be removed. Thus, the early soorahs concentrated on favvfreed 55 
and the other major pillar of eemaan 56 belief in the Resurrection and Judgment. It 
was not until after twelve years of building eemaan that salaah was made 
compulsory, during the Prophet’s Ascent (mi‘raaj) to the heavens. 57 One year 
before the Hijrah, the Qur’aanic verses began to stress salaah as a requirement for 


53 Soorah a 1-Hashr ( 59):21. 

54 The worship of other than Allaah. 

55 Belief in Allaah’s unity and that He is the only true deity deserving of worship. 

56 Faith. 

57 See Sahih Muslim, vol. 1, pp. 100-3, no. 309. Ibn Hishaam mentions reports of the Prophet (A) 
and his companions praying from the early days of the Makkan period although it was not yet 
obligatory, and ash-Shaafi‘ee stated that in the early days prayer at night was obligatory, as is 
indicated by the beginning of Soorah Muza mini I . but that the final verse of the same soorah 
abrogated the obligation. See Fat-h al-Baaree, vol. 1, p. 554 and ar-Raheeq al-Makhtum, p. 78. 
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the believers. It was not until two years after the Hijrah that the Qur’aanic verses 
turned to sawm and zakaah and enjoined them on Muslims . 58 Finally, in the sixth 
year after the Hijrah, the verses of the Qur’aan revealed hajj as an obligation for 
whoever is able to perform it . 59 

‘Aa’ishah mentioned that the first thing to be revealed of the Qur’aan dealt 
with Heaven and Hell and that it was only after some time that issues of legal and 
illegal acts were dealt with. She said, “If the first thing to be revealed had been, 
‘Don’t drink liquor,’ or ‘Don’t commit adultery and fornication,’ they would have 
said, ‘We will never give [it] up.’ ” 60 

If the Qur’aan had been revealed all at once, it would not have been possible 
to establish the laws in a gradual fashion. This method was particularly important 
for the first generation of Muslims who would later establish Islaam in the earth. 
It was necessary for them to have a clear understanding of the principles of Islaam 
because the later generations of Muslims would depend on their interpretation and 
practice of Islaam. 


4. Facilitating the Preservation of the Qur’aan 

Since the majority of the Prophet’s followers were unable to read or write, the 
main method of preserving the Qur’aan became that of memorization. So, if the 
whole Qur’aan had been revealed at once, they would have been unable to 
memorize all of it due to its length. 

Even the few who were able to write would have been unable to record all of 
it, due to the scarcity of writing materials at the time. Thus, the revelation of the 
Qur’aan in sections made it easier for the companions to memorize the whole 
Qur’aan and teach it to each other. ‘Umar ibn al-Khattaab was reported to have 
said, “Learn the Qur’aan five verses at a time, for verily, Jibreel used to descend 
with the Qur’aan for the Prophet ( 0 ) five at a time .” 61 This also made it easier for 


5S Zakaah was mentioned in Makkan verses (e.g., 30:38-9, 27:1-3, 31:4, 41:6-7), but as the 
Muslims were without a state, it was left to individuals to pay it, and there were no restrictions or 
qualifications as to the amount of zakaah required on each category of wealth. See Fiqh az- 
Zakaah, vol. 1, pp. 52-61. See also Zaad al-Ma ‘aad, vol. 2, p. 30. 

59 See Nayl al-Awtaar, vol. 4, pp. 337-8. 

60 Sahih Al-Bukhari, vol. 6, pp. 483-4, no. 515. 

61 Collected by al-Bayhaqee in Shu‘ab al-Eemaan and quoted by as-Suyootee in al-Itqaan, vol. 1, 
pp. 124-5. As-Suyootee notes, however, that it is authentically established that some passages 
were revealed ten verses at one time, and on some occasions only a part of a verse would be 
revealed. 
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the scribes of the Prophet ( 0 ) to record all of the Qur’aan during his lifetime. 
This early preservation of Qur’aan was critical to maintaining the purity of the 
teachings of Islaam, as it was the alterations in earlier books of revelation which 
led their followers astray. The gradual revelation of the Qur’aan also gave them a 
greater opportunity to contemplate the meanings of the verses. This, in turn, 
caused them to question the Prophet ( 0 ) in order to clarify certain points or verify 
certain interpretations. Thus, this generation was able to gain a truly deep 
understanding of the Qur’aan. This was of great importance, because their 
practical implementation of the principles of the Qur’aan became a guide to later 
generations of Muslims and continues to be one to this day. Such an 
understanding would not have been possible had the Qur’aan been revealed all at 
once. 


5. Dealing With Problems as They Arose 

Often the verses of the Qur’aan would be revealed to deal specifically with 
problems which faced the Prophet ( 0 ) and his companions. Sometimes people 
would ask the Prophet ( 0 ) questions about which he had no knowledge, and 
Allaah would reveal the answer. For example, it was reported that the story about 
Thul-Qarnayn was revealed because the Jews asked the Prophet ( 0 ) about him, as 
a test of his prophethood. Allaah revealed: 



0 A 9 n* 
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“And they ask you about Thul-Qarnayn. Tell them, ‘I will read to you 
a report.’ ” 62 


At other times, verses would be revealed to correct an error made by the Prophet 
( 0 ) himself. An example of this is in Soorah at-Tawbah, in which Allaah told the 
Prophet ( 0 ), 


62 Soorah al-Kahf(lS):S3. See Ta&eer Ibn Katheer, vol. 3, p. 106. 


http://www.islamiconlineuniversity.com 


25 



© Islamic Online University 


Usool at-Tafseer 




< 






“May Allaah pardon you . 63 Why did you grant them permission to 
stay at home before it became obvious to you who was speaking the 
truth and you came to know who were the liars ?” 64 


Mujaahid said the verse was revealed about some people who advised others, 
“Ask the Messenger of Allaah ( 0 ) to excuse you (from participating in the 
expedition to Tabook). If he gives you permission, stay home, and if he doesn’t 
permit you, stay home, (anyway).” Ibn Katheer said “The Most High is saying, 
‘You shouldn’t have given permission to any of them to stay behind so you could 
have known who was truthful in his display of obedience to you and who was 
lying. For they were firm in their intention to stay behind.’ ” 65 

Verses were also revealed to correct wrong attitudes which were widespread 
among the Muslims of that time. An example of such a revelation is the case of 
the Battle of Hunayn. Muslims had left to do battle with the disbelievers feeling 
that they were sure to be victorious, since their numbers exceeded that of the 
enemy many times over. The enemy ambushed them and caused them to turn on 
their heels and flee in defeat. However, after that initial lesson, Allaah gave them 
success over the enemy in the same battle. Then, He revealed the following 
verse: 


63 Muhammad Asad writes, “All the commentators agree.. .that this phrase, although expressed in 
the form of an invocation, has the meaning of a statement — ‘God pardons thee,’ or ‘has pardoned 
thee.’ ” ( The Message of the Qur’an, p. 266.) 

64 Soorah at-Tawbah (9):43. 

65 See Tafseer Ibn Katheer, vol. 2, p. 375. 
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“And on the day of Hunayn, when your large numbers pleased you, 
they did not benefit you at all, and the earth became narrow in spite 
of its vastness, then you turned around in retreat.” 66 


By dealing with the various incidents at the time that they occurred, the Qur’aan 
was able to reach those involved more directly. Corrections made immediately 
after errors take place tend to have a greater impact than general advice given 
long before or after. If the Qur’aan had been revealed all at once, it would not 
have been possible to treat these and similar problems within their context. 


6. An Indication of the Qur’aan’s Source 

The revelation of the Qur’aan in segments over twenty-three years is clear 
proof that it is Allaah’s word, alone, and not that of Prophet Muhammad ( 0 ) or 
any other member of creation. That is proven by the unity and consistency of 
expression from beginning to end. Its basic subject matter is intimately 
interwoven throughout its one hundred and fourteen chapters, and all of the 
chapters seem interconnected like priceless pearls on a single necklace. Its rhyme 
and rhythm flow unhindered through every verse in the book in a unified style, in 
spite of the variations in subject matter and sentence structure. How could such a 
consistency arise when the Qur’aan was not available in its complete form from 
the beginning? How could it arise when its verses and chapters often dealt with 
incidents occurring at various stages of the movement? How could it be the 
product of the mind of a man who could neither read or write, nor had he 
displayed any special ability to compose prior to the beginning of his mission? 
Even the greatest of writers have variations in their styles, especially over long 
periods of time. Therefore, the fact that the Qur’aan was revealed in sections over 
a period of twenty-three years clearly proves that its origin was not of this world. 


66 Soorah at-Tawbah ( 9 ): 25 . 
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Its source had to be the Lord of the Worlds, Allaah, Most Great and Glorious. 
Allaah Himself pointed to this fact in the Qur’aan, saying, 
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“Won’t they contemplate the Qur’aan? If it had come from other than 
Allaah, they would have found in it many contradictions .” 67 


Whenever the Prophet ( 0 ) had a new revelation, he would tell his companions to 
put it after other earlier revelations or before them. The Prophet ($£) had no idea 
what he was going to face in the future or how long he was going to live. His life 
was fdled with a multitude of incidents which, without a doubt, altered his mood 
and his mode of expression. Yet, the Qur’aan in no way reflected these 
differences. The Qur’aan is definitely not the product of Muhammad (it), as some 
would l ik e to claim, and that fact is proven by the Qur’aan itself. 

Educational Benefits of Segmented Revelation 


The process of education depends on the following two basic principles: (a) 
taking into account the mental level of the students, and (b) developing their 
mental, spiritual and physical abilities with material which guides their thought 
processes in the correct direction. Both of these important principles have been 
carefully taken into consideration by the revelation of the Qur’aan in segments. 
Gradation of legislation took into account the level of the Muslim community 
during its various stages of development. The revelation of corrections and 
answers at the time when they were most needed trained, developed and guided 
the mental, spiritual and physical faculties in the right direction. 

The question which naturally arises here is why the earlier books of 
revelation were revealed as a whole. The answer to this question lies in the role of 
the earlier books and the history of prophethood. The earlier books were sent for 
short periods in human history and were directed to specific nations or tribes. 


67 Soorah an-Nisaa ’ ( 4 ): 82 . 
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They contained principles which were not time or situation oriented and could be 
revealed all at once, at the beginning of a mission or at any point during it. It 
should also be noted that the earlier books were not in themselves miracles, 
whereas in the case of the Last Prophet ( 0 ), it was the major miracle given to him, 
for, as was mentioned earlier, the segmentation of the revelation combined with 
the consistency of style was a proof of its divine origin. Also, the earlier prophets 
were both preceded and followed by other prophets, so each prophet and his book 
represented a segment of the overall revelation. Thus, the gradation in legislation 
took place from prophet to prophet. Prophet Muhammad ( 0 ) was the last of the 
prophets and his book of revelation contained the essential messages of all 
previous books. Thus, his followers had to be properly prepared to carry the final 
message to the world. As such, the gradation in legislation had to take place 
within the message itself. 
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THE COLLECTION OF THE QUR’AAN 

The Era of the Prophet (it) 609-632 CE 

T he Qur’aan was revealed to Prophet Muhammad ( 0 ) in sections throughout 
the twenty-three years of his prophethood. Whenever a problem arose or 
whenever Allaah wanted to give the Prophet (||) and his follower’s special 
advice, Allaah would send angel Jibreel with a part of the Qur’aan, which he 
would recite to the Prophet ( 0 ). Thus, the Qur’aan was not revealed all at once in 
its complete form like the earlier books of revelation, but in parts over a period of 
time. 


Preservation of the Qur’aan 

When Jibreel first recited a part of the Qur’aan to the Prophet ( 0 ), the 
Prophet ( 0 ) tried to repeat it after him, word for word. Allaah later had Jibreel 
tell him not to do so. He was told instead to listen to the Qur’aan carefully. When 
the Prophet ( 0 ) did that, Allaah caused him to be able to remember everything 
without any effort on his part. Allaah said in the Qur’aan, 
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“Do not move your tongue to hastily (learn) it. Surely I will collect 
and recite it. So, when I recite it, follow its recital .” 68 

It was very important that the Prophet ( 0 ) remember all that was revealed to him, 
because he could neither read nor write. 

The Prophet ( 0 ) passed on all of the Qur’aan to his companions before he 
died. He used a number of different ways to make sure that they memorized and 
recorded it exactly as he learned it. 

1. The Prophet ( 0 ) used to recite aloud various parts of the Qur’aan in the 
salaahs (congregational prayers). In that way, his followers used to hear 
parts of the Qur’aan daily. 69 

2. Everyone who entered Islaam would be taught parts of the Qur’aan that 
they would have to use in their daily prayers. Thus, Muslims were always 
learning or teaching various parts of the Qur’aan. 

3. The Prophet ( 0 ) informed his followers that the best of them were those 
who learned and taught the Qur’aan. This encouraged them to make even 
greater efforts to memorize the Qur’aan and teach it to others. 

4. Those who were able to read and write were told by the Prophet ( 0 ) to 
write down the various sections of the Qur’aan as they were revealed. The 
Prophet ( 0 ) would tell them the order in which they should record the 
verses. Al-Baraa’ ibn ‘Aazib stated that when the verse, “Those believers 
who sit (at home) are not equal with those who strive,” was revealed, 
the Prophet ( 0 ) said, “Call So-and-so.” He came with an inkpot and a 
wooden board or a shoulder blade. The Prophet ( 0 ) said, “Write: ‘Those 
believers who sit (at home) are not equal with those who strive in the 
cause of Allaah...’ ” 70 

Because there was no paper in Arabia at that time, the Qur’aan was written down 
on anything that was available. The companions wrote the verses of the Qur’aan 

68 Soorah al-Qiyaaimh (75): 16- 18. 

6Q Umm Hishaam bint Haarithah reported that she memorized Soorah Qaaf simply from hearing 
the Prophet ( 0 ) recite it during the khutbah on Fridays. ( Sahih Muslim, vol. 2, p. 412, nos. 1893- 
4.) 

70 Soorah an-Nisaa ’ (4):95. The hadeeth was collected by al-Bukhaaree, Sahih Al-Bukhari, vol. 6, 
p. 95, no. 118. 
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on date palm leaves, flat stones, tree bark, wood, dried animal skins, and even the 
shoulder blades of sheep or camels. Thus, the verses of the Qur’aan were 
preserved in the hearts of Muslims, as well as written down, during the lifetime of 
the Prophet ( 0 ). Since people entered Islaam at various points during the 
Prophet’s mission, only a few of them heard all of the Qur’aan directly from the 
Prophet ( 0 ). Some companions were able to memorize better than others. So, 
even though all of them memorized portions of the Qur’aan, only a few were able 
to memorize all of the Qur’aan during the Prophet’s lifetime. 

When the Prophet ( 0 ) died in the year 632 CE, the whole of the Qur’aan was 
not written down in one complete book. It was recorded on various pieces of 
writing material and kept in the possession of different followers of the Prophet 
( 0 ). Each had sections, but none of them had all of it. Because of the fact that 
the verses of the Qur’aan continued to be revealed up until a few months before 
the Prophet’s death, the companions were more concerned with recording and 
memorizing than putting it all together in one book. Consequently, the gathering 
of the Qur’aan into one text was not done during the lifetime of the Prophet ( 0 ). 


The Era of Aboo Bakr 632-634 CE/11-13 AH 


After the death of the Prophet ( 0 ), there arose three main groups opposed to 
Islaam in the Arabian peninsula: 

1. The first group was made up of those who decided that they did not want to 
pay the Islaamic tax, zakaah, to anyone other than the Prophet ( 0 ). They did 
not feel that zakaah was a pillar of Islaam like salaah, sawm and hajj. They 
instead looked at zakaah as a tribute; a kind of tax paid to the one who 
conquered them. So, when the Prophet ( 0 ) died, they felt that they were no 
longer required to pay it. When Aboo Bakr became the leader of the Muslim 
state, this group refused to pay the zakaah and sent armies to the capital, 
Madeenah, in order to topple the Muslim state. They demanded to be excused 
from paying zakaah, or else they would attack and destroy the centers of 
Islaam. 71 

2. The first group was joined by those who had entered Islaam in order to escape 
defeat, as well as those who simply wanted to be on the winning side. This 
group did not believe in Allaah and His Messenger at all. They wanted to 


71 See al-Bidaayah wa an-Nihaayah, vol. 6, p. 380. 
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destroy Islaam so they could be free to do whatever they wanted to do. Since 
the armies of those who refused to pay zakaah appeared strong, many of these 
hypocrites joined them. 

3. The third group was made up of a number of false prophets and prophetesses 
and their followers. In Najd, in the region of Yamaamah, an Arab from the 
tribe of Banoo Haneefah named Musaylamah claimed prophethood. In the 
southern part of Arabia, another Arab from the tribe of ‘ Ans called al-Aswad 
claimed prophethood and took over Najraan and Yemen. In northern Arabia a 
woman named Sajaah from the Banoo Tameem tribe also claimed prophethood 
and rose in arms against the Muslim state. 72 These false prophets all invited 
people to leave Islaam by claiming that Allaah had revealed new laws to them 
making allowable most of the things which were forbidden by Allaah through 
Prophet Muhammad ( 0 ). 

True Muslims under the leadership of Caliph Aboo Bakr were forced to fight 
these three groups in order to reestablish Islaam throughout the Arabian 
peninsula. 


The First Writing 

During these wars, known as the Riddah (apostasy), many of those who had 
memorized large portions of the Qur’aan were killed. 73 Those Muslims who had a 
lot of Qur’aan in their hearts knew well the rewards which Allaah has promised 
those who fight for Islaam, so they would always be in the front lines of all the 
battles. 

‘Umar ibn al-Khattaab realized the danger of what was happening and feared 
that if something was not done immediately, the Qur’aan would be lost to future 
generations of Muslims. He went to Caliph Aboo Bakr and advised him to have 
the whole Qur’aan written down in one book in order to preserve it from being 
lost. Aboo Bakr at first refused to do so, as the Prophet ( 0 ) had not told them to 
do it. He was afraid of bringing anything new into the religion, because the 
Prophet ( 0 ) had warned them about changing the religion. He knew that the 
Christians had gone astray before them by changing the religion which Prophet 
‘Eesaa had brought after he left them, so Aboo Bakr was very much against 
making any changes in the religion as it had been left by Prophet Muhammad ( 0 ). 
However, after thinking over the situation carefully, he came to realize that 
‘Umar’s advice was right and that it was not really a change in the religion. The 

72 See al-Bidaayah wa an-Nihaayah, vol. 6, pp. 376-9, 391-3.. 

73 See Sahih Al-Bukhari, vol. 6, p. 477, no. 509. 
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Prophet ( 0 ) had ordered them to write down the various verses and chapters of 
the Qur’aan while it was being revealed in order to help preserve it. Compiling 
all of what was written into one complete book was then only the completion of 
what the Prophet (it) had begun. 

Caliph Aboo Bakr asked Zayd ibn Thaabit to be in charge of collecting and 
writing down the whole Qur’aan. Zayd refused to do it at first for the same 
reasons Aboo Bakr had, but after some time he also came to realize that it was 
right. 74 Zayd was chosen for this task for the following reasons: 

1 . He was one of the best reciters of the Qur’aan. 75 

2. He was one of the few who had memorized the whole Qur’aan during the 
lifetime of the Prophet QS). 76 

3. He was one of those whom the Prophet ( 0 ) asked to write down the 

77 

Qur’aan. 

4. He was one of the few who were present when the Prophet ( 0 ) recited the 
whole Qur’aan during the last Ramadaan of his life. 78 

Zayd began the process by collecting all of the materials on which the 
Qur’aan had been written. He then gathered around him all of those who had also 
memorized all of the Qur’aan or large portions of it. He then compared what was 
written down with what he and the others had memorized. If all agreed, he would 
then write it down on pages of leather. 79 In this way the whole Qur’aan was 
written down during the reign of the first Caliph. On its completion Zayd turned it 
over to Caliph Aboo Bakr, who kept it until his death two years after he had 
become Caliph. 

Just before his death, Aboo Bakr turned over the Qur’aan to ‘Umar, whom he 
had chosen to be the second Caliph. ‘Umar kept his copy of the Qur’aan with him 
until his death, ten years later, at the hand of an assassin named Aboo Lu’lu’. 80 
The Qur’aan was then turned over to his daughter Hafsah, who was one of the 


See Sahih Al-Bukhari, vol. 6, pp. 477-8, no. 509. 

75 See al-Itqaan, vol. 1, p. 199. 

76 Sahih Al-Bukhari, vol. 6, p. 488, no. 525. 

77 Sahih Al-Bukhari, vol. 6, pp. 94-5, nos. 116-7. 

78 As-Suyootee quotes al-Baghawee’s statement to that effect in Sharh as-Sunnah as well as a 
statement by Ibn Seereen that would support that, collected by Ibn Abee Shaybah in Kitaabah al- 
Masaahif. See al-Itqaan, vol. 1, p. 142. 

79 See Saheeh Sunan at-Tirmithee, vol. 3, p. 59, no. 2479. 

80 See al-Bidaayah wa an-Nihaayah, vol. 7, p.166. 
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Prophet’s widows. Hafsah kept the Qur’aan in her house in Madeenah, but she 
made it available to anyone who wanted to make copies from it or check the 
accuracy of what they had memorized. 81 


The Era Of ‘Uthmaan 644-656 CE/23-35 AH 

After the death of the second Caliph, ‘Umar ibn al-Khattaab, a committee 
made up of six of the most famous companions of the Prophet ( 0 ) chose 
‘Uthmaan ibn ‘ Affaan to be the third caliph. 

During the reign of Caliph ‘Umar (634-644 CE/ 13-23 AH), the Islaamic state 
had expanded beyond the borders of the Arabian peninsula into Egypt, Syria and 
‘Iraaq. In the subsequent reign of Caliph ‘Uthmaan, the expansion continued on 
into Persia, India, Russia, China, Turkey and across North Africa. Many of the 
people of these regions accepted Islaam and learned the recitation of the Qur’aan 
from the early Muslims. The Qur’aan was revealed to the Prophet Qt) in seven 
different Arabian dialects, and the early Muslims taught the Qur’aan in its 
different readings. 


The Second Writing 

In the Muslim provinces, some Arabs began to boast that their dialect was 
superior to that of the others. Also, when new Muslims made mistakes in their 
recitation of the Qur’aan, it was sometimes difficult to tell whether it was really 
an error or whether it was one of the seven reading which had been taught by the 
Prophet ( 0 ). These problems eventually became a source of confusion in the 
Muslim provinces outside of Arabia. One of the sahaabah by the name of 
Huthayfah ibn al-Yamaan noticed the confusion while he was in ‘Iraaq, and 
feared that it might lead to a breakup of the Muslim nation and the changing of 
the Qur’aan. On his return to the capital, he informed Caliph ‘Uthmaan of what he 
had heard and seen. Caliph ‘Uthmaan realized the seriousness of the situation and 
called the major sahaabah together in order to find a solution to the problem. 
They decided to make official copies of the Qur’aan from the one compiled in 
Caliph Aboo Bakr’s time and limit the people to its recitation. ‘Uthmaan asked 
Hafsah for the original copy of the Qur’aan and called on Zayd ibn Thaabit to 


81 Sahih Al-Bukhari, vol. 6, pp. 163-4, no. 201. 
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head a committee of four Qur’aanic scholars who would take on the task of 
making the official copies. 82 

When the copies were completed, the original was returned to Hafsah. A 
total of seven copies were made and one was sent to Makkah, another to Syria, 
one to Basrah, one to Koofah, one to Yemen, one to Bahrayn, and one was kept in 
the capital, Madeenah. 83 Apparently, different copies were written by different 
members of the committee. 84 Caliph ‘Uthmaan sent an official reciter of the 
Qur’aan with each copy in order to clear up any problems which might later 
arise. 85 He also ordered that all other copies of the Qur’aan be destroyed, as 
people had made notes on their personal copies and some copies were 
incomplete. 86 All new copies were then made from the official copy, called Mus- 
haf ‘Uthmaan. In that way the Qur’aan was saved from any kind of change or 
loss. This process was completed in the year 646 CE, two years after ‘Uthmaan 
became the new Caliph. 


Where are the original Mus-hafs Now? 

The Madeenan Mus-haf was kept in the Prophet’s Mosque. A reference to it 
appears in contemporary accounts of a fire in the Mosque in 654 AH which 
caused extensive damage. The mus-haf was, however, saved. Some reports 
suggest that it was transferred to Istanbul by the Turks during World War I, but it 
is now lost. 87 

The Syrian mus-haf was kept in the Jaami‘ Masjid in Damascus. Ibn Katheer 
(d. 774 AH) mentioned seeing it, as did Ibn Batootah (d. 779 AH) and Ibn Jazaree 
(d. 833 CE/1430 AH). It was kept locked up, but was brought out for public 
viewing after Jumifah prayers. A fire in 1892 CE/1310 AH destroyed the masjid, 
and the mus-haf perished with it. A handwritten copy of it made shortly before its 
destruction was also transferred to Istanbul during WWI. 88 


82 See Sahih Al-Bukhari, vol. 6, pp. 478-9, no. 510 and Saheeh Sunan at-Tirmithee, vol. 3, pp. 59- 
60, no. 2480. 

83 Al-Itqaan, vol. 1, p. 172. 

84 Ma ‘ al-Masaahih p. 99. 

85 Ibid. pp. 97-8. 

86 Sahih Al-Bukhari, vol. 6, pp. 478-9, no. 510. 

87 Ma ‘ al-Masaahif, p. 113. 

88 Ma‘ al-Masaahif p. 113 


http://www.islamiconlineuniversity.com 


36 



© Islamic Online University 


Usool at-Tafseer 


An early manuscript on gazelle parchment exists in Dar al-Kutub as- 
Sultaaneeyah in Egypt. It is written in Kufic script without dots or vowel 
markings. It had been previously kept in the oldest mosque in Cairo, Masjid ‘Amr 
Ibn al-‘Aas. It was brought there in 347 AH by a man from ‘Iraaq, who claimed it 
was the mus-hafthat ‘Uthmaan was reading when he was killed. This information 
was reported by the historian al-Maqrizee, writing in 378 AH. There was 
scepticism about the claim even at that time. There are bloodstains on some of the 
pages, but many ancient Qur’aanic manuscripts had blood applied to them to 
support the claim that they were the mus-haf of ‘Uthmaan. 89 

There is a manuscript in Tashkent that seems to be the best candidate for the 
claim to be one of the copies corn-missioned by ‘Uthmaan. It was purchased 
during the late Middle Ages by a Muslim ruler in Central Asia, but eventually fell 
into the hands of the Russians when they conquered the country. They took it to 
St. Petersburg, but after the Bolshevik revolu-tion, in 1923, it was returned to 
Samarqand. In the 1940s it was transferred to Tashkent, which is where it is 
today. 90 Soviet authorities allowed Muslim scholars to photograph that manu- 
script. Hyderabad House in Philadelphia published a copy of it, side by side with 
the modern Arabic text with the added dots and vowel markings. 

The same principles of analysis that were applied to Bible manuscripts by 
Bible scholars, and which exposed its many flaws and changes, have been applied 
to Qur’aanic manuscripts gathered from around the world. Ancient manu-scripts 
from all periods of Islaamic history found in the Library of Congress in 
Washington, the Chester Beatty Museum in Dublin, Ireland and at the London 
Museum have been compared with those in museums in Tashkent, Turkey and 
Egypt. The result of all such studies confirm that there has not been any change in 
the text from its original writing. Lor example, the “ Institute fur Koranforschung ’ ’ 
of the University of Munich, Germany, collected and collated over 42,000 
complete or incomplete copies of the Qur’aan. After some fifty years of study, 
they reported that in terms of differences between the various copies, there were 
no variants, except occasional mistakes of copyists, which could easily be 
ascertained. The institute was destroyed by American bombs during the Second 
World War. 91 


89 Ibid., p. 114 

90 Ibid., p. 117 

91 Muhammad Rasullullah, p. 179. 
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Memorization Of The Qur’aan 


Scholars differ on the total number of sahaabah who had memorized all of 
the Qur’aan and read it back to the Prophet ( 0 ) before his death. Imaam Al- 
Bukhaaree collected in his Saheeh a statement of Anas ibn Maalik that only four 
people had gathered the whole Qur’aan in the Prophet’s lifetime: Aboo ad- 
Dardaa’, Mu‘aath ibn Jabal, Zayd ibn Thaabit and Aboo Zayd. 92 Scholars agree 
that the apparent limitation in Anas’s statement is either not what he intended or, 
if he did intend it, that it was not accurate. It seems he made this statement in the 
course of a friendly argument between members of the two tribes of the Ansaar 
about the virtues of each tribe. The individuals Anas named were all from the 
Khazraj tribe to which he belonged, and he meant to say that no one from the Aws 
tribe had memorized all of it. 93 There are two versions of this statement. The 
other version simply states that four people memorized the whole Qur’aan, 
without saying they were the only ones, and it mentions Ubayy ibn Ka‘b in place 
of Aboo ad-Dardaa’. 94 

In another report collected by al-Bukhaaree, the Prophet ( 0 ) instructed his 
companions to learn the Qur’aan from Ibn Mas‘ood, Saalim, the freed slave of 
Aboo Huthayfah, Mu‘aath and Ubayy. 95 Other authentic evidence indicates that 
Aboo Bakr and ‘Abdullaah ibn ‘Amr ibn al-‘Aas had memorized all of it. 96 
However, there are two hadeeths reported by al-Bukhaaree to indicate that the 
number was higher than that. In the incident of Bi’r Ma‘oonah, seventy sahaabah, 
all of them qurraa were ambushed and killed. 97 The word qurraa ’ is the plural 
of qaaree’, which is used for a memorizer of the Qur’aan who is proficient in 
reciting it, although the sahaabah seem to have also used the term for one who is 
knowledgeable about its meanings. Seventy of the sahaabah who had memorized 
the whole Qur’aan, most of them from the Ansaar, died fighting in the battle of 


92 Sahih Al-Bukhari, vol. 6, pp. 488-9, no. 526. 

93 See Fat-h al-Baaree, vol. 8, pp. 668-9. 

94 Sahih Al-Bukhari, vol. 6, p. 488, no. 525. 

95 Sahih Al-Bukhari, vol. 6, pp. 486-7, no. 521. 

96 Ibn Hajar deduced that Aboo Bakr was a haaSth from the fact that the Prophet (A) appointed 
him to lead the salaah when he himself was too ill to do so, and he had earlier stated that the 
imaam in salaah should be the most proficient in Qur’aan. See Sahih Al-Bukhari, vol. 1, pp. 364- 
5, no. 646, and Sahih Muslim, vol. 1, p. 326, nos. 1417-20. The Prophet fjg) instructed ‘Abdullaah 
not to finish reciting the whole Qur’aan in less than seven days. See Sahih Al-Bukhari, vol. 6, pp. 
516-7, no. 572. 

97 Sahih Al-Bukhari, vol. 5, pp. 287-8, no. 416. 
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Yamaamah only two years after the death of the Prophet ($t ). 98 If they had not 
completed their memorization of it before his death, they must have done so for a 
substantial portion of it. 

Some people have tried to argue on the basis of Anas’s statement collected by 
al-Bukhaaree that the number of people who memorized the Qur’aan during the 
lifetime of the Prophet ( 0 ) was too small to support the Muslim claim that the 
Qur’aan was conveyed to us by tawaatur." Even if we accept this report at face 
value, its use to support that argument is not strong, because, although the number 
of people who had memorized the whole Qur’aan in the Prophet’s lifetime may 
have been limited, many others had memorized substantial, overlapping portions. 
So during his lifetime the number of memorizers was great for any given portion 
of the Qur’aan. Many of these completed their memorization of it after his death. 
In fact, with every succeeding generation of Muslims, the numbers of those who 
memorized all of the Qur’aan has increased. Today there are literally hundreds of 
thousands of Muslims throughout the world who have done so. 

There is no other book, religious or otherwise, which has been memorized on 
this scale in recorded history. The Qur’aan is about four-fifths the length of the 
New Testament of the Christians, yet not a single person in recorded history is 
known to have memorized the New Testament completely. In fact, if all of the 
books in the world were somehow destroyed, the only book which could be 
rewritten, word for word, without a single mistake is the Glorious Qur’aan. 

One of the leading orientalists, Kenneth Cragg, said the following regarding 
the memorization and preservation of the Qur’aanic text, “This phenomenon of 
Qur’anic recital means that the text has traversed the centuries in an unbroken 
living sequence of devotion. It cannot, therefore, be handled as an antiquarian 
thing, nor as a historical document out of a distant past .” 100 Another orientalist 
scholar, William Graham, wrote: “For countless millions of Muslims over more 
than fourteen centuries of Islamic history, ‘scripture’, al-kitab, has been a book 
learned, read and passed on by vocal repetition and memorisation. The written 
Qur’an may ‘fix’ visibly the authori-tative text of the Divine Word in a way 
unknown in history, but the authoritativeness of the Qur’anic book is only realised 


98 Sahih Al-Bukhari, vol. 6, pp. 477-8, no. 509. 

99 Tawaatur is the transmission of a report by such a large number of narrators that they couldn’t 
have gotten together to fabricate a lie nor could they all agree upon an errror. 

100 The Mind of the Qur ’an, p. 26. 
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in its fullness and perfection when it is correctly recited.” 101 Yet another, John 
Burton, stated: “The method of transmitting the Qur’an from one generation to the 
next by having the young memorise the oral tradition of their elders had mitigated 
somewhat from the beginning the worst perils of relying solely on written 
records...” 102 At the end of a voluminous work on the Qur’aan’s collection, 
Burton stated that the text of the Qur’aan available today is “the text which has 
come down to us in the form in which it was organised and approved by the 
Prophet... .What we have today in our hands is the mus-ha /° 3 of Muhammad.” 104 

Significance of the Qur’aan’s Preservation 

Allaah promised in the Qur’aan that He would take on the responsibility of 
protecting His final word from loss. He said, 


< 0 b bj > 


“Verily I have revealed the Reminder (Qur’aan), and verily I shall 
preserve it .” 105 


Thus, the Qur’aan has been preserved in both the oral as well as written form in a 
way no other religious book in history has. 

Why did Allaah preserve the Qur’aan and allow His earlier books of divine 
revelation to be changed or lost? The answer to that question lies in the following 
three facts: 

1 . The earlier prophets and their books were sent to a particular people in 
particular periods of history. Once the period ended, a new prophet was sent 
with a new book to replace the previous book. So, it was not necessary that 
these books be preserved by Allaah. The preservation of the earlier books was 
left up to the people as a test for them. Thus, when the people went astray, 
they changed what was written in the books which their prophets brought in 


101 Beyond the Written Word, p. 80. 

102 An Introduction to the Hadith, p. 27. 

103 The Arabic term used to refer to the text of the Qur’aan. 

104 The Collection of the Qur’an, p. 239-40. 

105 Soorahal-Hijr (15):9. 
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order to make allowable the things which were forbidden to them. In that way, 
all of the earlier books of revelation became either changed or lost. 

2. Prophet Muhammad ( 0 ) was the last prophet whom Allaah sent, and he was 
not sent to a particular people or a particular time. He was sent to all of 
mankind until the end of the world. Allaah said in the Qur’aan, 




“I have only sent you (Muhammad) as a giver of glad tidings and a 
Warner to all mankind, but most men do not understand .” 106 


Thus, his book of revelation, the Qur’aan, had to be specially preserved from any 
form of change or loss so that it would be available to all the generations of man 
until the last day of the world. 

3. The Qur’aan was the main miracle given to Prophet Muhammad ( 0 ) to prove 
that he was a true prophet of Allaah and not an imposter. So, the Qur’aan had 
to be saved to prove to the later generations that Muhammad ( 0 ) was really the 
last prophet of Allaah. All of the false prophets who came after Prophet 
Muhammad ( 0 ) brought books which they claimed to be revealed from Allaah, 
but none of them have the miraculous ability to be memorized by thousands, 
nor have they improved on the message of the Qur’aan. 

The significance of the Qur’aan’ s preservation is that Islaam has been kept in 
its original purity because of it. Humanity can always return to the sources of 
Islaam no matter what people may have added or forgotten in time. All of the 
essential principles of Islaam are to be found in the Qur’aan. Consequently, the 
preservation of the Qur’aan meant the preservation of Islaam in its final form. The 
loss of the Gospel of Jesus means that Christians can never return to the true 
teachings of Prophet Jesus except by accepting Islaam. 107 Similarly, the original 
Torah was lost when Solomon’s Temple in Jerusalem was destroyed by the 


106 Soorah Saba’ (34):28. 

107 See The Five Gospels, pp. 2-16. 
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Babylonians . 108 Thus, the Jews cannot return to the pure teachings of Prophet 
Moses except by following Islaam. 

It is only in Islaam that the pure teachings of the prophets have been 
preserved without any change. That is why Allaah said in the Qur’aan, 





“Verily, the only acceptable religion to Allaah is Islaam .” 109 


108 See The New Encyclopaedia Britannica, vol. 14, p. 757. 

109 SoorahAal Tmraan (3): 1 9. 
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